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A NOTE ON METHODOLOGY

The Nature of this Work

This volume presents an original English elucidation and commentary, prepared through
a combination of advanced language and translation technology and human editorial over-
sight. The methods employed were carefully configured to adhere to Orthodox Jewish
hashkafa and to preserve fidelity to the original Hebrew text. Even so, this edition does
not carry the authority of a translation prepared and certified by a full team of rabbinic
scholars.

Usage and Limitations

This translation is intended as a tool to help advanced learners access the depth of the orig-
inal work. It is not intended to replace the original Hebrew source, nor to serve as a substi-
tute for study under a qualified teacher.

Because the nuance of Torah study often transcends any single method of preparation, we
ask the reader to keep two things in mind:

1. Verification: Any novel insight, ruling, or conclusion drawn from this translation
should be checked against the original Hebrew.

2. Consultation: All practical questions or derived lessons should be discussed with

and verified by a qualified rabbinic authority before being relied upon.

The goal of this edition is to make these teachings accessible to a wider audience, but the
responsibility for accurate understanding and practical application remains with the reader.
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.01 PY U122 INIand ,H’?;,?.j nnan e 5y — And so it is according to the wisdom of
Kabbalah, as explained in the Pri Etz Chaim. The kabbalistic arrangement places the six items
in two triangular groupings in the form of the vowel segol, reflecting the position of the Sefiros in
the mystic realms.

[ @ HavracHic DIVERGENCES & INSIGHTS %

Kabbalistic Arrangement of the Seder Plate

Shulchan Aruch HaRav (Seif 26): The Shulchan Aruch HaRav describes the kabbal-
istic arrangement that the Aruch HaShulchan mentions only briefly. The three matzos are
designated kohen on top, levi in the middle, and Yisrael on the bottom. The six items are
placed on the kohen matzah in two segol-shaped () triang]es.

In the upper triangle, the zeroa is on the right, the egg is on the left, and the maror is
between them. In the lower triangle, the charoses is on the right, the karpas is on the left,
and the maror for korekh is between them.

Lubavitch custom follows this arrangement. The items are placed directly on the matzos,
which are wrapped in a cloth, rather than on a separate plate above them.

[ éﬁ PEARLS FROM THE REBBE’S HAGGADAH %

Why Items Are Placed on the Matzos

Likutei Taamim (P44): The Rebbe explains the kabbalistic rationale for placing the six
Seder-plate items on top of the matzos rather than on a separate plate. According to the
Rebbe Rashab, the three matzos represent keilim (vessels) and the six items represent the
Divine lights (oros) that fill them. The Rebbe addresses the apparent difficulty that mat-
zos are elsewhere identified as Mochin d’Abba (supernal intellect), which would seem to
be the ‘lights’ rather than the ‘vessels.” He resolves this by noting that in Torah, one object
can simultaneously represent multiple concepts — the matzos are indeed Mochin d’Abba,
but they also correspond to the Patriarchs (Chesed-Gevurah-Tiferet), and to Malchut as
‘bread of affliction.” Within any level of the Sefiros, there are both lights and vessels.

§12 ,n9mn2 :mop2 In2in 70 1072 REP DINY NP7 APRY) (X ©R) nawinD oonon uY
(739m ,T’W?W;ﬂ ,N2°21712% ,R20MN32 — Our Sages taught in the Mishnah (Pesachim
39a): “These are the vegetables with which a person fulfills his obligation on Pesach: with
chazeres, tamcha, charchavina, ulshin, and maror.” The Aruch HaShulchan now proceeds to
identify each of these species, noting the considerable uncertainty that exists regarding their precise
‘Chazeres’ — it is commonly explained as salata [lettuce], and so the translator explained
in the Aruch, entry ‘chazar.”’ This identification as lettuce is widely accepted. Furthermore,

Gemara they said: What is chazeres? Chasa [lettuce]. An-(i in the entry ‘chas,’ the trans-
lator explained it as latich; see there. Both terms — salata and latich — appear to refer to the
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same plant, i.e., lettuce, known today as romaine lettuce. IR 17°7p NIY !Z?'IQ’? 7"?’4‘! "Nann"
.1""°91 — And ‘tamcha’ — it is commonly explained as kriyan or chrein [horseradish].
This is the species most commonly used in Eastern European communities, as will be discussed
below. DWW 7 NI 12 ONYTY NPY ,R"SINDDD 1"X PONYT WA — In the Aruch, he
translated it as ein pflantz’a, and I do not know what this name refers to. The Aruch
frequently used foreign-language terms from his era, many of which are no longer recognizable.
The next species presents even greater difficulty: 2y 19% :@/°0 9921 ,°RYT? KD "R12an 0™
AR — And ‘charchavina’ — I do not know [its identity], and in the Aruch he explained
it as a type of bitter herb. The Gemara offers an additional description of this species: X7%2321
2R72 2°20 77221 D737 2°0 "WN WD ,RDPPUTT RIMNER 1K — In the Gemara they
said: atzvasah d'diklah, and Rashi explained: fiber that grows and wraps around the palm
tree. .(QW NIDOIN 17y) T2 2930 7723 % 2ty X7 I %Y 12 W Ty O3 —
The Aruch also explained it this way, and we must say that it is a bitter herb that wraps
around the palm tree (see Tosafos there). That s, to reconcile the Aruch’s description of a bitter
herb with the Gemara’s description of palm fiber, we must say it is both bitter and grows around a
palm tree. There is yet another view: "WN7 1222 12 %) ;TINR N2Y MY WD 1IR3 °R7 27 0%
0% 1% ,1°0nRN — In the name of Rav Hai Gaon he explained: a very thick plant that
has something like the tips of needles; see there. This description suggests a thorny or spiny
plant, quite different from the fiber described above. 17977 .R27TI°7 : X012 WD "'{"Ef'?ﬂ}?"j
.07 KDY 1"Y2 112 DWPD — And ‘ulshin’ — the Gemara explained it as hindiva [en-
dive]. The Aruch explained it in a foreign language, and we do not know [the meaning
of his translation]. .DIT NIIWY *2WW 2R 2 "wIT 1"Y22 X IX — However, it is not
the same as the foreign-language term used by Rashi, and perhaps they are two different
languages. i.e., Rashi used Old French while the Aruch may have used Italian or another language,
leading to different terms for the same plant. %9 °"W7 .RNT"R :N2I2 W7R "90M
JPNRER KD 717921 ,339902 22970 K91 ,1"Y92 — And ‘maror’ — the Gemara explained it as
merirasah. Rashi explained it in a foreign language, and we do not know its meaning, and
in the Aruch I did not find it. The Bartenura, however, offers his own identification: 2"¥7M
XDI2010 NNER KD Y2 03,7 N 2P KDY N2 M NI ,RDI3010 10 we —
The Ra’av [Bartenura] explained: a type of kusbarata, and it is extremely bitter. We do
not know what this is, and also in the Aruch I did not find ‘kusbarata.’ The uncertainty
surrounding the precise identification of several of these species underscores how many details of
ancient botanical knowledge have been lost over the centuries of exile.

[ @ HaracHic DIVERGENCES & INSIGHTS %

Maror grown hydroponically or in a detached medium

Cheshev HaEfod 3:9; Shevet HaLevi 1:205; Kinyan Torab 4:54; Teshuvos veHan-
hagos 2:149; Shraga HaMeir 5:2; Machazeb Eliyabu 25-30; Taz 690:7; Birkas
HaPesach 12:8: Lettuce is now often grown in water or in an unperforated container de-
tached from the ground, as is common with the lettuce grown in a detached medium dur-
ing shemittah. The poskim divide over the blessing on such produce: Machazeb Eliyahu
25-30 and the Siddur Minchas Yerushalayim p. 334 conclude that its blessing is shehakol,
while most contemporary poskim rule that it takes its proper blessing, since the seed or the
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roots come from the earth (Shevet HaLevi 1:205 in the notes to Orach Chaim 204; Kinyan
Torah 4:54; Teshuvos veHanhagos 2:149; Shraga HaMeir S:2).

For maror one may in any case fulfill the obligation with such produce (Cheshev HaEfod
3:9): even if its blessing were shehakol, its taste is unchanged and the taste of maror has
not left it, and the hamotzi of the meal covers its blessing in any event. Cheshev HaEfod
nonetheless closes by invoking the 7zz 690:7 that one should not abandon the path of our
forebears, and Kinyan Torah writes thatitis certainly better to take produce fully grown in
the ground; Birkas HaPesach 12:8 leaves the question of such lettuce for maror in doubt.

§13 .onxw? nTip - Nawna 0T3P *12W0 9D — Whatever is listed earlier in the Mish-
nah takes precedence over what follows it. This is a general principle: the Mishnah lists items in
order of preference. 5o 7P NN T;'T?} — Therefore, chazeres [lettuce] takes precedence
over all the others. Since it is the first species listed in the Mishnah. The Gemara provides an

1?;7 Nann7 onT ?Non" ONn — And $0 they said in the Gemara there The mltzvah is
[preferably fulfilled] with chazeres. What is ‘chazeres’ Chasa. What is ‘chasa’? [It alludes
to the fact] that the Merciful One had compassion (chas) upon us. The name itself contains
a reminder of Hashem’s compassion for Israel in redeeming them from Egypt. 23 Sy N '{;?1:
LM% N9 Ko7 0ipR 227 M1 AP 1PRY — Therefore, even though it has no bitterness,
it is nevertheless the preferred [species for the] mitzvah. Because of its symbolic significance
and its position in the Mishnah. After chazeres, 1793 121 ,K201 M°NK — After it is tamcha
[horseradish], and so on in order. i.c., the remaining species follow in the order listed in the
Mishnah: charchavina, ulshin, and maror. In practice, however, °32% ,R2%N PT'lP"lb 150257723
.09t NINEN2 XX ,NODI TP 92TV 2181 49K NYINY — In our country, they take tam-
cha [horseradish], because chazeres [lettuce] is not yet available before Pesach, except in
the courtyards of the nobles. In the cold climate of Russia and Eastern Europe, lettuce did not
grow early enough to be available for the Seder. Only the wealthy, who had greenhouses or special
gardens, could obtain it. 71392 A2 - NAPYT 12K% TAN 1% 17§ ONT 77°Y032 K"117 133 2021
.ﬁJ‘lth'? IND 7Y .90 P72 IRY IN — The Rema wrote in Seif 5 that if one does not have any of
these vegetables, he should take wormwood or another bitter vegetable. End quote. The
Rema thus permits using any bitter vegetable when none of the five Mishnaic species are available.
The Aruch HaShulchan now analyzes the basis for this ruling: 1% 117 e ks N7°207 NN
AP TR 9 W7D 9, "RDTIR" KI2A2 WIDRY ,"141m3" Nawna — It appears that
he holds that what the Mishnah teaches ‘and with maror,” which the Gemara explains as
‘merirasah,” means: any type of bitter vegetable. According to this understanding, the fifth
species in the Mishnah is not a specific plant, but rather a general category encompassing all bit-
ter herbs. However, others disagree: % P72 INW K21 ,73¥7 NI KD 11T 12300 ") 01 —
There are those who hold that merirasah refers specifically to wormwood, and not to other
bitter vegetables. According to this view, only the five specific species — including wormwood
as the fifth — may be used for the mitzvah. .11272 Nb: DONY -0 P INY 1351 — Therefore,
other bitter vegetables should be eaten w1thout a blessing. Since there is a dispute whether
they qualify as true maror, one should not recite the blessing al achilas maror over them, out of con-
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cern for a blessing recited in vain. 0P 77¥9 *"11 1" 1V 7Y BIIIN 14 1°°9) Ny w1
.(7"2 — And so one should do (see Magen Avraham, s¢’if katan 15, and Chok Yaakov, se’if
katan 24). This is the accepted practical ruling. The identification of wormwood itself is as fol-
lows: 0" Y1) 177IPY IMY 120D - "MIYP") — ‘Wormwood’ (laanah) — they wrote that
this is what is called wermut. i.., the herb known in German as Wermut, an extremely bitter
plant. There is also a separate concern regarding the procurement of maror: 5N'1W"l 1Py N'LM

'lb'lTJ Nralza el ’51&'1 LY 1R 99987 DX 118Y2 — A Jew should not uproot the maror
from the ground himself, for perhaps it is stolen land. Since land in the Diaspora may have
been acquired through conquest or confiscation, the produce growing on it may have the status of
stolen property, and one may not use a stolen item for a mitzvah. Instead, Y7917 129877 2IpY?° N‘?N
AWM 129 WARY M9 M7 ,33%% BNR? X3 — Rather, the non-Jew should uproot it and
the Jew should take it from h1m for th1s constitutes despair [by the original owner] and
a change of possession. Through the combination of ye’ush — the original owner’s abandon-
ment of hope of recovering the property — and shinui reshus — the transfer of the produce into
the possession of the non-Jew and then to the Jew — the item is no longer considered stolen and
may be used for the mitzvah. (1" T0P 1°Y0 DX 131 T°¥) 0”270 1270 120 1791 — See
below, Siman 649 (see Magen Avraham, se’if katan 14). Siman 649 discusses similar concerns
regarding the use of stolen items for the mitzvah of lulav and esrog on Sukkos.

[ @ HaracHiCc DIVERGENCES & INSIGHTS %

Order of Preference for Maror

Shulchan Aruch HaRav (Seif 27, 30-31): The Aruch HaShulchan reports that ro-
maine lettuce was unavailable before Pesach in his region, so people used horseradish. The
Shulchan Aruch HaRav says that one should seek romaine lettuce even at great expense.
Lettuce begins sweet and becomes bitter as it grows, just as the Egyptians first enticed the
Jews with kind words and payment and later embittered their lives with hard labor.

If romaine lettuce is unavailable, the order of preference follows the Mishnah: endive,
horseradish, charchavina, and then wormwood. If none of these is available, one may eat
any bitter vegetable, but without reciting al achilas maror.

Lubavitch custom is to combine romaine lettuce and horseradish for both maror and ko-

rekh.

[ @ PeARLs FROM THE REBBE’Ss HAGGADAH %

Using Both Lettuce and Horseradish for Maror

Likutei Taamim (P51a): The Rebbe discusses the Lubavitch practice of using both
chazeres (lettuce) and tamcha (horseradish) together for maror and korekh. He notes
that in the Alter Rebbe’s Siddur, the term ‘maror’ is used for the main eating while ‘chaz-
eres’ is used for the korekh — a change in terminology that has puzzled many commenta-
tors. Some explained this was to prevent people from thinking only the species specifically
named ‘maror’ should be used for korekh. The Rebbe, however, citing his father’s kabbal-
istic writings (Likkutei Levi Yitzchak), suggests the terms carry distinct mystical allusions:
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‘maror’ corresponds to the Sefirah of Tiferet (the central column), while ‘chazeres’ cor-
responds to Yesod — both of which occupy the middle line in the arrangement of the
Sefiros, mirroring the position of these items on the Seder plate.

[ @ HaracHic DIVERGENCES & INSIGHTS %

Returning to lettuce now that insect-free lettuce is available

DPiskei Teshuvos 473:18; Vayaged Moshe 25:3: The Aruch HaShulchan reports that
in his region romaine lettuce is unobtainable before Pesach, so horseradish is used, even
though lettuce heads the mishnah’s list. In earlier generations horseradish was used either
because lettuce was unavailable or because of the difficulty of checking it for insects. Now
that lettuce is grown and marketed in a form free of the tiny insects that are hard to detect,
and each leaf need only be rinsed thoroughly under running water, one should seek it
out, and even those whose family practice was always horseradish should change and take
lettuce, which is first in the order of the five species (Pisker Teshuvos 473:18, in the name
of leading poskim).

It is good to take both lettuce and horseradish together, since all the species combine to
make up the kezayis. This preserves the reason behind the fathers’ practice, both out of
respect for it and because of the view that sweet lettuce does not discharge maror, since the
horseradish gives the bitter taste. Vayaged Moshe 25:3 records that R” Aharon of Belz
in Eretz Yisrael took lettuce for maror with a little horseradish, and that the author’s own
grandfather of Biala did so for both maror and korech.

[ @ HaracHic DIVERGENCES & INSIGHTS %

Whether today’s sweet lettuce discharges the obligation of maror

Shulchan Aruch HaRav 30; Levush seif 5; Chok Yaakov sk 18; Chayei Adam
130:3; Ridbaz on Yerushalmi Berachos ch. 6; Mishmeres Shalom 35:2; Chazon
Ish 124; Mishneb Halachos 6:92, 7:68: The Aruch HaShulchan (seif 16) holds with the
many authorities who rule that lettuce discharges maror even though it is sweet (Shulchan
Aruch HaRav 30; Levush seif 5; Chok Yaakov sk 18; Chayei Adam 130:3). Their reasoning
is that the Torah’s command is not that a bitter taste be felt but that one eat the vegetable
called maror, and lettuce is called maror because, if left in the ground, its stalk hardens and
turns very bitter, just as the Egyptians began with soft words and ended by embittering
our lives.

Others hold that the essence of the mitzvah is to feel the bitter taste, citing Pesachim 39b
that one fulfills the obligation only with something that has the taste of maror, and on
their view the lettuce sold in the market while still sweet does not discharge the obligation
(Rizdbaz on Yerushalmi Berachos ch. 6; Mishmeres Shalom 35:2; Chazon Ish 124). Even
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on their view one must not leave the lettuce in the ground until it is as bitter as wormwood,
but take it out when the bitterness begins. Mishneh Halachos 6:92 and 7:68, after an
exchange with R’ Chaim Kanievsky, concludes that this is a dispute among the rishonim
and that one who eats even sweet lettuce as the world does is not to be censured. Such a
question should be brought to a rav.

§14 .n%0% 1DLER PR 092 MYORN — These five species combine to form a kaza-
yit (olive-sized portion). Therefore, one need not eat the entire required measure from a single
species. TN 123N% 29V ,XDRN VYN DY NN LY PARIPY 1PIN WY 1971 — There-
fore, there are among us thosc who take a little chazeret (lettuce) with a little tamcha
(horseradish), for it is good to eat them together. Combining both species makes it eas-
ier to consume the required measure. .IN2iM 777 RY? - 11D DI°WN W1 — And when
from both of them together there is a kazayit, one has fulfilled his obligation. The Aruch
HaShulchan now discusses which parts of the plant are valid. ,nn’;w '{’5‘5}:‘!3 3 PN ’?93 PRI
,0°Mwa X% 2R .0°nPPN2 1°29 — And one may fulfill the obligation with all of these,
whether with their leaves or with their stems. But not with the roots, The term “roots”
here requires clarification, as not all underground parts are disqualified. Q°3VPT QWY 119777
JIRDPYINDD D998BNRT — that is, the small roots that branch off to one side and the other.
These thin rootlets that split off from the main body of the root are not valid. However, the main
body itself has a different status. ¥2P2 192 RITY AN ,0YPY0 07573 2w Pi730 WIiwn Dax
.2 %52 M1 "1 - — But the main root from which the leaves grow, even though it is
buried in the ground, is in the category of a stem. Since it is the primary body of the plant
from which the leaves emerge, it is functionally a stem, not a root. 21%% Ni® 23V BIPR S22
MW" IR YR MRYY TRy DUIRIN WY v5h L9pIRY YIn NS nvpm ooy —
Nevertheless, it is better to take the leaves and the stem that emerges above the ground,
because there are those who say that whatever is buried in the ground is called a “root.” As
a preferred practice, one should avoid this dispute and use only the above-ground portions. '7;8
.(1"27°991"927) NIRRT N7293 I2°Y7 — But the primary ruling follows the first opin-
ion (Shulchan Aruch HaRav, Seif 28). i.c., the main root is considered a stem even though it
is underground. The Aruch HaShulchan now turns to discuss grated horseradish. % W’W yn
Nﬁ'IW 173: .m?ﬁ"?tl?: '|.731N 12 ON N’?N 2 T’Nm’ N - 1" T’Tl?tl? NonnT nio '|31W —
And know that there is one who wished to say regarding tamcha, which is called krei’n
(horseradish), that one does not fulfill the obligation with it unless one eats it in its whole
state as it is, meaning without any processing, and specifically: 2" 1"71PW 271103 77230 N‘?ﬂ
.27 PT 7iDM NINY M2 DY 1POINY 7770 ,1"K — and not when it is grated with a
grater called ri’b eize’n, in the manner that people eat it with meat, when it is crumbled
very finely. The Aruch HaShulchan strongly rejects this view. 371 R27INRT ,12 Tnie a0 927N
1772 320 NI NI inD 90851 ,1710M RIMWD in7IN 92°Y — This is an astonishing
thing to say, for on the contrary, its primary manner of eating is when it is grated, and
to eat it in its whole state is a danger, as is well known. Eating raw, whole horseradish can
cause choking or severe digestive distress. .D'?W "?ﬁ'f% '7; 12713 121 — And so was the practice
of all the great Torah authorities. i.c., to use grated horseradish for the mitzvah. Nevertheless,
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Whom itis dlﬂicult to eat tamcha due toa weakness of the heart he must seek out chazeret
(lettuce), even if it will cost him a great expense. Since lettuce is the primary species for the
mitzvah. However, there is another option. 13972 92 PR ,XD%RT 12 2¥2yY1 ARYD 2090 X
bl Rlak) 1’557: TREP RTT 09N NL)N — However he may take the leaves of the tam-
cha, which have only a llttle bltterness, for one fulfills the obligation with the leaves, as
has been explained. The horseradish leaves are far milder than the root and can be used to fulfill
the mitzvah. 298 K - 9395 D158 2127 429K 1991 RINW >21 — And one who is ill and

cannot eat maror — should not eat it. Smce, as will be explamed in our times the obligation
of maror is only Rabbinic. .(X 2P) 13277 937927 ,RN>77INT 717 17212 N8R0T s NP1 — And
we hold that matzah in our time is a Torah obligation, and maror is Rabbinic (Pesachim
120a). The reason for this distinction is derived from Scripture. 2*717%1 ¥R by :2°N3 N7
25 ND”? nep N:"?'f 7127 ,799% RN N0B NIONT %12 - "1"]1’?:}{’ — For it is writ-
ten: “They shall eat it with matzos and bitter herbs” (Bamidbar 9 11) — when there is a
Pesach offering, there is maror, and when there is no Pesach offering, there is no [Torah
obligation of ] maror. Since the Torah linked the maror obligation to the Pesach sacrifice. But one
might ask about matzah as well. N7 7172 %301 977 O8RT 712 19K 121 7N 13 ORT (X ONY
.(oY) nop X2°PT72 AN - "nign 1’7:mn :1;7:" And if you ask: if so, matzah too should
be the same? Regarding matzah, Scrlpture repeats and teaches: “In the evening you shall
eat matzos” (Shemos 12:18) — even when there is no Pesach offering (ibid.). Thus matzah
has an independent obligation from a separate verse, unlike maror which depends entirely on the
Pesach sacrifice.

[ @T HaracHic DIVERGENCES & INSIGHTS %

A Sick Person, Grated Horseradish, and Lubavitch Practice

Shulchan Aruch HaRav (Seif 31) / Likutei Taamim (P51a): The Aruch
HaShulchan says that a sick person who cannot eat maror should not eatit. The Shulchan
Aruch HaRav adds that a sick or delicate person who cannot eat the required amount
should chew a little maror to taste its bitterness as a remembrance, without reciting a bless-
ing. A person who can eat a full kezayis despite the discomfort is obligated to do so. Only
one who truly cannot eat it is exempt.

The Aruch HaShulchan and the Shulchan Aruch HaRav agree that grated horseradish is
valid for maror. The Aruch HaShulchan calls the contrary position ‘astonishing.’
Lubavitch custom is to use both romaine lettuce and horseradish for maror and korekh.
The Rebbe added a small piece of whole horseradish to the grated horseradish. This also
satisfies the view of the Chavot Da’at, who holds that grating invalidates horseradish, al-
though most authorities disagree.
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When to grate the horseradish

Mishunab Beruvab sk 36 and 504:19; Moadim uZmanim 7:182; Owchos
Rabbeinu vol. 2 pp. 73, 77; Magen Avrabam 504:7; Shulchan Aruch HaRav
504:4; Nitei Gavriel, Evev Pesach shechal beShabbos ch. 16 n. 12; Piskei Teshu-
vos 473:16: The Mishnabh Berurah sk 36 rules that horseradish must be grated and left
exposed so that its sharpness dissipates, and records that the Vilna Gaon directed that it
not be grated before returning from shul, so that the taste not be lost.

Moadim uZmanim 7:182 argues that the horseradish of earlier generations may have been
less sharp than ours, and that if ours is grated just before the seder it will be so sharp at the
time of eating that this is not the normal way of eating it and one does not fulfill the obli-
gation; better to grate it during the day, so that at night it is fit to eat while the bitter taste
is still felt. That was the practice in the house of the Brisker Rav, where the horseradish
was grated and left uncovered for several hours before yom tov. Orchos Rabbeinu vol. 2
p- 73 records the opposite practice of the Chazon Ish and R’ Yaakov Yisrael Kanievsky,
who grated it on yom tov night after shul; there, p. 77, it is also noted that they took the
root uncut, out of concern for a chametz knife.

Grating beforehand also avoids the melacha question: the Magen Avrabam 504:7 and
Shulchan Aruch HaRav 504:4 forbid grating horseradish on yom tov even with a change,
whereas the Mishnab Berurah 504:19 permits it with a change, grating onto the table
rather than into a vessel or holding the grater upside down, and some permit it even
without a change. For both reasons it is proper to grate before yom tov (Piskes Teshu-
vos 473:16). Today’s sealed glass jars with a rubber ring keep the horseradish sharp for
many hours, so that even those who are stringent about loss of taste can rely on this, and
it can be prepared on erev yom tov for the second night as well (Nizer Gavriel, Erev Pesach
shechal beShabbos ch. 16 n. 12, in the name of Be'er Moshe). When yom tov falls on
Shabbos all agree it must be grated beforehand and kept covered.

@ HaracHic DIVERGENCES & INSIGHTS %

Measures of maror for a sick person, and the tradition of less than a kezayis
Shearim Metzuyanim BeHalachah 119:13; Siddur Pesach KeHilchaso vol. 2 p.
141; Aishel Avrabam (Butchatch) mahadura tinyana; Imrei Noam responsa 3;
Mabarsham Engel 4:3; Taamei HaMinhagim 519; Eretz Tzvi 1:85; Avnei Nezer
383; Atzei Chaim 3: For a sick person one may rely on the shortest reckoning of kdei
achilas pras, nine minutes, for consuming the kezayis (Shearim Metzuyanim BeHalachah
119:13), and measure the maror by the smallest shiur, seventeen grams (Siddur Pesach
KeHilchaso vol. 2 p. 141, as the Chazon Ish directed). The Aishel Avrabam, mahadura
tinyana, holds that the maror of maror and of korech combine to a kezayis and he may
then recite al achilas maror, which presumes that both are eaten within one kdei achilas
pras.

A tradition among the chassidic masters of Galicia permitted a sick person who cannot
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manage horseradish to eat even less than a kezayis and still recite al achilas maror (/mre:
Noam, responsa at the end of the sefer 3, in the name of the Ropshitzer; Maharsham
Engel 4:3; Taamei HaMinbagim 519 in the name of the Strelisker; Eretz Tzvi 1:85 in
the name of the Shinover, noting that it was well known in Galicia). Eretz Tzvi stresses
that this leniency was extended only to horseradish, which is not ordinarily eaten as food
and in which the sharpness and bitterness are concentrated. Today there is no need to
reach this, since lettuce leaves are available everywhere and one need not force himself
with horseradish.

Where he cannot eat even lettuce in the required measure he does not recite the blessing.
Atzei Chaim 3 advises that another recite the blessing for him and that he eat what he can,
and the Avnes Nezer 383 advises that at the time of eating maror he learn the Rambam,
Hilchos Chametz uMatzah 8:6, where the text of the blessing appears, read it there, and
eat at once.

[ @F HaracHic DIVERGENCES & INSIGHTS %

How ill one must be to be exempt from maror

Mishnab Berurah sk 43; Tzitz Eliezer 14:27 citing Binyan Shlomo 47; Mikraei
Kodesh Pesach 2:32; Maharam Schick 260; Mabari Assad 160; Tzitz Eliezer
15:32: The Aruch HaShulchan rules that a sick person who cannot eat maror does not
eat it at all, and the Mishnah Berurah sk 43 rules that where even a small amount is im-
possible for him because of his health he eats a little or chews it to recall the bitter taste,
without a blessing.

The scope of that exemption is disputed. Tzitz Eliezer 14:27, citing Binyan Shlomo 47,
and Mikraei Kodesh Pesach 2:32, hold that it applies even where there is no danger at all,
so long as the patient feels that eating maror will lay him up, or a competent physician says
so. Maharam Schick 260 disagrees and exempts only where there is a concern of danger
to life.

Where physicians say that eating maror endangers his life he is forbidden to be stringent
with himself and eat, and if he is stringent he should not recite al achilas maror, for such
a blessing is not praise but provocation (Mahari Assad 160). Where the physician says it
will not harm him and the patient says it will, the heart knows its own bitterness and he
may not be stringent and eat ( 7z:tz Eliezer 15:32). Such a question should be brought to
arav.

S5 T 1PRY, L YINNE PIIPY PWIRD NP DIN 10?1710 DN RPN 172 PR PN 27y
R=i =) 1711% — The leaves — one does not fulfill the obligation with them unless they are
fresh, but not when they are wilted, which is called tsveyale’t, and needless to say, not when
they are dried out. Since the bitterness of thin leaves dissipates when they lose their moisture.
The law regarding stems, however, is different. 1°X1,1°%2% 1°2 1°02 1°2,,1772 1R 2onopn 22K
,2°n3 ni "% — But the stems — one fulfills the obligation with them, whether
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fresh or dried, and needless to say when merely wilted, because of the following reason: 11°27
3enny 970 By TODI iNTPIM DYY 1N - 3Y NI A9PIYW — since the stem is thick, its
bitter taste is not spoiled through drying out. The thickness of the stem retains the bitterness
even when moisture is lost. However, there are processes that do destroy the bitter flavor. 1°X 77'.'IN
237 MTPIRD aYY TR Pwhan 017 DYY oBY ,5uhan npa 1XY® — But one does not
fulfill the obllgatlon w1th a cooked stem, because through cooklng, the taste of bitterness
is completely spoiled. One might ask: if chazeret (lettuce) has no bitterness even when fresh, why
is the loss of bitterness a disqualification for other species? - 5?: "N 92 PR NN 23 Sy byl
12 9920W °121 71 — And even though chazeret (lettuce) has no bitterness at all — this is
because its nature is such from the outset. Chazeret is inherently mild; this is its natural state,
which the Torah counts as maror for other reasons. But regarding other species: 12 W% M '7:&
A91Toan 'IJHWJ ’W'IW ﬂﬁ?ﬁ mPR- 1:!27 nmasana 'I‘DQJW: ,11179°9R — But this species that
naturally has bitterness, when its bitterness is sp01led — it is not maror, for it has changed
from its natural growth. When a naturally bitter species loses its bitterness through processing,
it has been fundamentally altered. The same principle applies to soaking. 1°K} DSwians w12
W22 72 "W W .93 PREYY — And kavush (soaked/pickled) is equivalent to cooked, and
one does not fulfill the obligation with it. And there are two types of kavush: i.c., soaking
in strong brine or vinegar, where kavush takes effect in the time it would take the liquid to boil; and
soaking in any liquid for twenty-four hours. ,0¥2 X7 it 'HZ?’:: ] R raIna W'l::'l TOND
PRI 9NN WRT 9Y 1307 1YW P — The first: that which is soaked in vinegar or
brine. And the time for this type of soaking is short — only the amount of time it would
take to place it on the fire and for it to begin to boil. Vinegar and brine are potent enough
that they penetrate and alter the food quickly, equivalent to the brief time needed to bring a pot to
a boil. This is the halachic standard for kavush in strong liquids. F%°221 .0%%3 Y1227 3Wm
."J'IS]'? nyn" 7°78 1 — And the second: that which is soaked in water. And this type of
soaking requires “me’et le’et” (a full twenty-four-hour period). Water is a weaker medium
than vinegar or brine, so it takes a full twenty-four hours of continuous soaking for the halachic
status of kavush (equivalent to cooked) to take effect. NY? B2 RORAT N°37% K7W 19H° 199
.NY? — Therefore, one should be careful not to leave the tamcha (horseradish) in water for
a full twenty-four hours. Since horseradish is commonly soaked in water to reduce its sharpness,
one must ensure it is removed before twenty-four hours elapse, lest it acquire the status of kavush
and become invalid for maror. .[3AW? X2 — NY? Nyn TWIY AR ,XORNT 01D PROTIY TN
Y 11°R) — And there are those who are hard-pressed to say that tamcha (horseradish),
even if soaked for twenty-four hours, does not change. But this is not the primary ruling.
The Aruch HaShulchan dismisses this lenient view. 197,12 PPRE1® PR - ny? nyn " %0
.tl’?ﬁ"h':(tl %3071 — And anything that has soaked for twenty-four hours — one does not
fulfill the obligation with it, and so the great authorities agreed. The Aruch HaShulchan
appends a parenthetical note citing specific authorities. R°¥9 "1 ,7"° 1O 7°Y0 DTN 131)
"ﬂS?'? nyn'"n ﬂ'ﬁ? ﬂN’E'l'I’? '?'D’ﬂ ,2%90T VAT LAnana JW”’? 7HTJW mﬂ ]”57 2 ToR
(=p N3mm 7’2'{1 0 : H’YD T ﬂl‘l anav 'l?: 1”571 — (Magen Avraham se’if katan 14,
and Chok Yaakov, se’if katan 20; see there that he [the Chok Yaakov] was hard-pressed to
justify the custom. And his words are forced, for one can simply remove them [the maror
from the water] before the twenty-four hours. And see what the Graz [Shulchan Aruch
HaRav] wrote in Seif 29. And examine carefully and you will find it straightforward.)
The practical solution — removing the maror from the water before twenty-four hours elapse —
obviates the need for any strained justification.



