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Parashas Bereishis

TeAacHING 1
Mashiach Will Expound Every Letter Combination of the Torah, Then the Torab as One Word

MYNI2
“In the beginning” (Bereishis 1:1)

,9"3 230 oY Dyan owa 9Ky msing 210 ’nb;P I received from the Rav, the Mochiach, who said
in the name of the Baal Shem Tov, may his soul rest in Eden, A mochiachisa preacher whose role is to rebuke
and arouse the community. The author of Teshuos Chen heard the teaching from this preacher, who reported it
in the Baal Shem Tov’s name.

D’Db i l~-hrmhlsh] 5: WiNT?,12°1°2 1703 1o K129 DY that when Mashiach comes, speedily in our
days, he will expound the entire Torah from beglnmng toend ,.'I:I’J'I'l 12°n %52W 0°911°87 92 Y according
to all the letter combinations in each and every word. Tzirufim are the dlfferent orders into Wthh a word’s
letters can be rearranged. Each new order can yield a new reading. For example, the six letters of N°WR12 (bess,
reish, alef, shin, yud, and tav) also spell N2W K77, “fearing Shabbos.” Since all six letters are different, they can
stand in 6 x § x 4 x 3 x 2 x 1 =720 orders.

naR 720n 1IN 5;7_3 1wy 12 1IN Afterward he will make the entire Torah into a single word, Up to
this point, the rearranging stays inside each word’s own boundaries. Now Mashiach will erase those boundaries
and treat all the Torah’s letters, from the bezs of N*WNT1 to its final letter, as the letters of one word.

D908 92 DY W7 “Don m;’? [=EE ﬂ’?;{j and the combinations will rise beyond number, and
he will expound all the combinations. The same counting shows why the number becomes endless. Six letters
already give 720 orders. The Torah contains about 304,805 letters, so the number of possible orders far exceeds
anything a person can count. The teaching does not say what these expositions will contain. It says only that
Mashiach will expound every one of them.

(Teshuos Chen, parshas Tazria)

THE MAIN IDEA

The Torah holds more meaning than anyone can count. When Mashiach comes, be will draw out meaning from every
possible arrangement of its letters, first within each word and then across the whole Torah read as one word.

1 The compiler cites sources teaching that the whole Torah is one Divine Name. The Zohar, at the opening of parshas Shemini, says that
the Torah is entirely one holy Name of the Holy One. The introduction to Bris Menuchab (fol. 3c) says that the whole Torah is one
Name and that all its words are Names that bring about effects. The Zobar, parshas Yisro (fol. 9ob), says that the whole Torah is one
Name, the actual holy Name of the Holy One, and that whoever merits the Torah merits the holy Name. The same idea appears in the
Zobar, parshas Acharei (fol. 73a), parshas Vaeschanan (fol. 268b), and parshas Mishpatim (the start of fol. 124a). See also below, parshas
Vezos Haberachah, teachings 4 and s.



Baal Shem Tov al HaTorah Teaching 2

TEACHING 2
Why Hashem Created the World When He Did, and How Foreknowledge Leaves Room for Choice

31 DIAYN N3 TIUNI2Z
“In the beginning G-d created...” (Bereishis 1:1)

LT 1R 0T3P 0290 NR N"apn X712 KD b B ooaiwRan DD wWipny Novhpn ?ﬁﬂ'? [This comes]
to answer the question that all the early authorltles of blessed memory, asked Why d1d the Holy One,
blessed is He, not create the world before this time? The early authorities are the medieval Torah sages, among
them the Jewish philosophers who debated how an eternal Creator could bring a world into being at a particular
moment.

7Y N230 TR RIT 7PIYD 90T After all, action is always better than absence. The Hebrew 1791
means nonexistence, the absence of anything. If a world is better than no world, a good Creator would seem to
have a reason to create it as early as possible.

L7 O7IPR K21 ,N12W NY2 7397 18I0 KPR w'n® 42987 73wl 1171 And why did His will, may His
name be blessed, change from not wanting to wanting at the time He created, and not before that? 77
1P NS TN (1 PI0R M 2o8Y1) 20T TUY 09 DY 498 W'N° N7 Yet He, may His name be
blessed, does not undergo changes, as it says: “I am Hashem, I have not changed” (Malachi 3:6). ¥17°nM

a7 2 '75”517 TRIT R WY NI, 5y The answer to this is that He, may His name be blessed, is not

like a human maker. N3 D37 ,1°3°30 NI innom ,0Tipn 2 120 X% Ny i Wy om0 s byin oo
,19991 2¥2 For a human maker did not have before the wisdom he has now. His wisdom is acqulred and
he also has a lack. The teaching names two reasons a human acts at one time rather than another. He gains new
knowledge, and he has a need that pushes him to act.

L2 48y 1232 NI IR 002 99 NI mmon mapws 12 By 32 TP Dipn UM% NIY 1enw Pn Ty
For example, because he needs a place to llve, when he acquires the sklll to bulld himself a house, he then
builds himself a house. The builder’s need supplies the lack, and his newly learned skill supplies the acquired
wisdom. The house goes up only once both are in place, so the timing reflects a change in the man.

J90M Dy2 0% 031 N33R N9 Nvney innon w'ne 8a7 228 But His wisdom, may His name be
blessed, belongs to His essence and is not acquired, and He also has no lack. Neither cause that sets the
timing of a human act applies to Hashem. So the timing of creation cannot come from new knowledge or new
need.

,029 NX"2 N2 180 1190 wInnaw XY ,0%iyn NN RiN2% 929892 APy 10 M 1991 Therefore
this will to create the world, which arose in His will, did not first come to Him at the time the world
was created. ,19TR 13987 12 112TR ©"N° KITY i23% RPN Rather, just as He, may His name be blessed, is
eternal, so His will is eternal. BT3P X1 iNiX X13W 7117 Ny 093 NN AINT2Y 2959 790 190 K37 NRTRm
,1:'7 From of old, His will was from the outset to create the world at this time when He created it, and
not before. The answer separates the will from its content. The will itself never began, but what it willed was a
world starting at one specific time.

LXPINT 70 Y2 ANIN K925 0TI 931802 MY 2,310 SNY3 W K123 DRIV X923% NY3 1991 So
when the world came into being, it came into being exactly in its proper time, just as His eternal will
was to create it at this time specifically. 272 1337 "12°% 1 92 7777 KD 9°DW 12 OXY If so, it is quite right
that He underwent no change of will at all. ,n2% ¥912% 073y ,X2% Tony? 1277 021y 107,172 moXIm

,NI7T 202 17:5 n :JWH ,(R"Y 1T .'mDWﬂ) D'I’WNW: E'I’Jﬂ'lfﬂiﬁ D’:W\’ %778 The proof of thls the
world that will exist in the future is “a world that is entlrely Shabbos [where] “the righteous sit with
their crowns on their heads” (Berachos 17a), and “Hashem alone will be exalted on that day.” The teaching
strings together three familiar descriptions of the future world. The Sages call it a world that is entirely Shabbos.
The Gemara in Berachos pictures the righteous enjoying the radiance of the Divine Presence. The last phrase
comes from the prophet Yeshayahu’s vision of the end of days.

7Y 1R 1230 909 1D B3 ORTI2 1D 1230 NPIYDY ARy RINY 0PIy Ny 1 nPi73 A0 intyn R
n"apn invTn N® -'I?Q'?\ Its level is surely greater than the level of the present world. And such a good
action is surely also better than its absence. So why did the Holy One, blessed is He, not bring it earlier?
The proof applies the original question to the future world. That world does not exist yet, though its existence

6



Parashas Bereishis Teaching 2

would be better than its absence. Its delay shows that “better than nothing” does not require Hashem to act at
once.

;23N "% NYY 0KR RPNT K27 N2WD 77TY 100 ,RPNT 132121 inya RI2D 9998 11 POW NPX Rather, all
this must come specifically in its proper time, just as Shabbos comes only after the six weekdays. The image
fits the phrase “a world that is entirely Shabbos.” Shabbos is better than a weekday, yet it can only come at its set
point after the six days.

w'n” 32387 7TAN7 1208 2y nx STYIR 130 -'I'?WBW n"wnR YTy e oy RY D‘?WU NNR92 712y2 NI 19
,in;g*',r”? So it is with the creation of the world. Although Hashem, may He be blessed, knew that ac-
tion is better than absence, His will, may His name be blessed, nevertheless stood against His knowledge.
“Knowledge” (¥”7°) is what Hashem knows to be the case, here that creating is better. “Will” (11¥7) is what He
wants. The two need not point the same way.

N2 Ty 1o 129D NiyY XYW 11989 TR 107 92,1230 TRYRIY AnYST 1Uw D LRIT nRTRn 0D
,Ny¥7 For from of old, just as He knew that the action is good, so from the outset His will was not to do
the action at once, until the time would come. 1% X727 BT3P 11877 90K LRI NYOTO0 DX 219 19N
navY 9oy oy 5&773 177 Therefore He set aside the knowledge and followed the will. Before creation it
was, so to speak, a world that is entirely Shabbos. The last sentence is compressed. It seems to compare the
state before creation to Shabbos, a time of rest when Hashem had not yet acted.

212 Dontrnmy piny 790 91,0990 NN 03 ,3nY2 19 Y PO N (XA NDP) 2327 IRY 371 This
is what the verse says: “He made everythlng beautiful in its time, also the world” (Koheles 3 11) This is a
deep secret, and the wise will understand. In the verse, the words oY NN O3 begin a new clause: “He also
set eternity (o/lam) in their hearts.” The teaching cuts them off and attaches them to the first clause. Read this
way, the verse says that Hashem made the world itself beautiful in its proper time.

W39 pPTED "5 P TN TYpP N ,DTND NINYRY MOWENT TPNIM AYT 13y YT insy )
,ytgfj’? This very same idea explains the matter of [Divine] knowledge and the free choice that remains to
man, so that one should not find it difficult how reward for the righteous and punishment for the wicked
make sense. The same split between will and knowledge that answered the question about creation now answers
the classic problem of foreknowledge and free choice.

JPOTE T MY WA P21 ,N193T 0 N30 7Y 002 N L1992 YT W PR Y10 K21 For “does G-d not
know, and is there not knowledge in the Most High”? He foresees and looks to the end of all generations,
and He knows in advance that this one will be righteous. The first phrase echoes a verse in Tebillim. The
second echoes the Rosh Hashana prayers, which describe Hashem looking ahead to the end of all generations.

197 12 NP 1190, Wiy 1907 NP1, YW MO MW T 031,201 39 1907 KDY ,p7TS NitHY NI A9 12 OXY
AnW 99207 InY>7° NIIYY If so, he is compelled to be righteous, and reward makes no sense for him. He
also knows that this one will be wicked, and punishment makes no sense, since he could not change His
knowledge, blessed is His name. Reward and punishment assume that a person could have acted differently.
If Hashem’s knowledge fixes the outcome in advance, that assumption seems to fail.

E"I’WQTQ 1:"!9'”!27 N1 117127 1131'1 D1773 773?2 YT w'ne i W’W DA %3 1R m '?QN But this is not so.
Although He, may His name be blessed, has knowledge His will is nevertheless that people improve their
deeds. ,w"n” 92187 NiY? NgRM 19907 92 915 102 12 PY 2 That is why He gave us the whole Torah and
the mitzvos: to do His will, may His name be blessed. The giving of the Torah shows what Hashem wants.
The commandments express His will, not merely a forecast of what people will do.

,1awnnn 'lbrmmz; 'IS?"f"Ib TANR NI 177127 798757 °117 12 OX) If so, His will stands against the knowl-
edge that [was there] from the start of [Hls] thought. The wordmg is compressed. It seems to mean the
foreknowledge Hashem had from the very beginning. As at creation, His will and His knowledge point in dif-
ferent directions.

MYITON DR 17792 1987, AP AR K N PR 1980 0N 981 nitn? 0T8T 235219937 Therefore a

The compiler cites Derash Tov (on the topic of will, essay 2), which copies a passage from Dzvrei Chaim. That passage quotes a manuscript
in the name of the Baal Shem Tov. It says that the Creator withdrew His light and left an impression (reshimau), only a yud, a single point,
which stands for ten and is called the crown of Malchus. From these points came bounded creatures. This seems to go against His will,
since He wills that His kingship and glory spread out, and the withdrawal served to hide. But His will is that there be choice and will.
One who truly understands will see that the will for choice and good deeds lies hidden within the withdrawal itself. The same holds in
this world: the good is hidden, and people are tempted to follow the pull of the physical, “the flaming, turning sword.” At first glance
that seems to be the purpose of creation. On closer understanding, the purpose is that a person with choice will turn evil into good by
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Baal Shem Tov al HaTorah Teaching 3

person can follow the will of Hashem, may He be blessed, and not the knowledge, for the will prevails over
the knowledge. This parallels the account of creation. There, Hashem set aside His knowledge and followed His
will. Here, a person can do the same and attach himself to Hashem’s will rather than to what Hashem foreknows.

797 NoW 1007 1yeTIY L TYnaY it ny192 n'wi YN XY 11°3 For Hashem, may He be blessed,
has no desire for this knowledge or for this deed, and the knowledge was against [His] will. “This knowl-
edge” refers to Hashem’s foreknowledge of a bad deed. He knows it, but He does not want it.

LY DR REYY PURYR 15790 KDY "R DY 180 RINY inD 1Ryn 2003 DIRT 1877 OX) If a person
wishes, he will improve his deeds as Hashem, may He be blessed, wills, and he will not draw the knowledge
down upon himself. The phrase pictures foreknowledge of evil as something hanging above a person. He brings
it down into his own life only if he sins. If he chooses good, it never becomes his.

, 32NN DD"IbN nnean s ('INW B:) J'IJ'IDW 1735 ,2°P°T87 '{1’3377 hgra ekl 17W ny°>7°1 %2 For the knowl-
edge of evil was created as a test for the rlghteous, as it says (pﬂrshﬂs Re’eb): “For Hashem your G-d is
testing you.” In its context, the verse explains why Hashem lets a false prophet’s sign come true. He wants to see
whether the people will stay loyal. The teaching widens the idea: the foreknown evil exists so that the righteous
can withstand it.

LM B79Y2 117022 ANR MY NNy %037 093y K17 M1 093V 93 For this world is a world of
testing. The soul was sent to be tested in this world. nwy? N® EN'I LY NN Y NN WY oy
,.'IY"I'"I'? TRINRE IR 180 MINN 7192 210 RVNT If he commits the sin, he leans toward the knowledge.
If he does not commit the sin, he leans toward the will and the commandment, which stand against the
knowledge. 1371 73957 Tiya) "NIRNY 2355 M7 NN NIAY ,'AP MM 000 AWK (X777 'D3) TN M oYY
:21°7 N} About this it says (parshas Vayikra): “A fire-offering, a pleasing aroma to Hashem,” meaning,
[Hashem says,] “It is a satisfaction before Me that I spoke and My will was done.” Understand this well.
The explanation quoted here appears in Rashi on that verse. It reads M1 (“pleasing”) as related to M7 N1y,
“satisfaction.” The teaching applies it to the person who passes the test. When he follows the will against the
knowledge, Hashem’s command is carried out, and that gives Him satisfaction.

(Kesser Shem Tov, part 2, fol. 13¢)

THE MAIN IDEA
Hashem’s will can stand apart from what He knows. He willed from eternity to create the world at its proper time, so
creating it involved no change in Him. In the same way, He wills that every person do good even though He knows what
will happen, and a person can follow that will freely.

TEACHING 3
Why the First of the Ten Sayings Lacks the Words And He Said’

LN TRy 1Ay (2"Y K57 MPhan) K1p32 ,1"wa »nx7 AW In the name of the G-dly rabbi,
the Baal Shem [Tov], of blessed memory: The Gemara (Megillah 21b) discusses the Ten Sayings. The Ten
Sayings are the ten Divine statements through which Hashem created the world. The Gemara raises a difficulty
with this count: it counts only nine such sayings introduced by “And G-d said” (17R™) in the first chapter of
Bereishis.

ST MR ORI NTWRN2 R72A7 °3WRY The Gemara answers that “In the beginning” (Bereishis) is also a
saying. The opening verse, “In the beginning G-d created the heavens and the earth,” therefore counts as the
first saying. It brings the total to ten, although no “And G-d said” introduces it.

SN '{Wf'? min2 2°n3 N .'l?g‘? MYRM He asked: why does the Torah not use the word “And He
said” [for this first saying]? If the first act of creation was a saying like the others, it should carry the same
introduction as the other nine.

:192% WK oK 1IWNTT IR W NMI9°712 92 1701 He answered” that no one can receive the brightness
of the first saying. The Baal Shern Tov explams the missing word as a deliberate concealment. The light of the

acting only according to the holy Torah. Then the evil submits and turns to good, and the light of the original withdrawal of holiness is
revealed. The passage calls this the revelation of Arzk, from pnyl, “removed”: Hashem removed it at the start of creation so that there
would be choice. When a person conquers his yezzer hara, the good is revealed.

For an explanation of this idea, see below, parshas Bebaaloscha, teaching 2, and note 1 there.
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Parashas Bereishis Teaching 4

first saying was too intense for any creature to receive openly. So the Torah did not state it outright as a saying,
and left it hidden within the word Berezshis. The compiler’s note points to parshas Behaaloscha, teaching 2, and
note 1 there, for an explanation.

(Kisvei Kodesh, fol. 26a)

THE MAIN IDEA
The Torah does not introduce the first saying of creation with “And G-d said.” Its light is too bright for us to receive openly.

TEACHING 4
The Name Yisrael: Chochmahb, Binah, Daas and the Yesh That Sustains the Worlds

NI
“Yisrael”

131 7°RY NAMR T (K'Y NPT N2 o2 N3 By 1"RR opt AN 3TN 1 O 57?:27 I heard from
my master, my grandfather [the Baal Shem Tov], of blessed memory, on the Gemara in Masechta Shabbos
(31a) about the verse “And the faith of your times shall be...” The verse is Yeshayabu 33:6. The Gemara reads
its six phrases, faith, your times, strength, salvation, wisdom and knowledge, as the six orders of the Mishnah.
The verse then closes: “the fear of Hashem is his treasure.”

LR KD R R ' NRTY RDOK OR L,I8IR K37 ' NXT? 5917 199DX1 And even so, “the fear of Hashem is his
treasure.” If there is fear of Hashem, [the learning counts]. If not, it does not. TNX? 2Wn X237 X221
,1°81 133 %7 1Y 177202 9%KY The Gemara brings a parable of a man who told his fellow, “Bring up a
kor of wheat for me.” He means bring it up into the storage loft. A kor is a large measure, equal to 180 kav.

L2y NPW 2137 70 DX RN ,IND I8N 1°0RiN 2R 92 N27°Y 128 He asked, “Did you mix a kav of chumtin
into it?” The other answered, “No.” He said, “If so, it would have been better had you not brought it
up.” Chumtin is a substance that people mixed into stored grain to keep it from spoiling. Without it the whole
store rots. So one small kzv protects 180 kav of wheat.

,2wng? T Suinn 1R K90, 2"t X PTP71 He, of blessed memory, examined this closely. Surely
the parable does not match its lesson. ,AP°¥77 D7 VMM 2DYD 07 1PYRINIY K17 PWRN 9D In the parable,
the chumtin is secondary and the wheat is the main thing. X171 7173071 NPy Ko7 IRTPAY XN Pwnim
,.'I?S'!?'_? '?QTQU But in the lesson, fear is the main thing and the Torah is secondary to the fear. The mapping
is the problem. Torah corresponds to the large store of wheat, and fear corresponds to the small kzv of chumtin.
Yet the Gemara treats fear as the treasure itself. The small ingredient in the parable stands for the main thing in
the lesson.

,0°72°12 NIINDIT NiTiD 192727 Pnn MDY AW MINg2 2°Wn N129M He answered at length in
his pure language, and his mouth spoke great things in hidden, inner secrets. "2pRW3 %3 407277 12I1M

4 Heichal HaBerachah (parshas Devarim, fol. 4c) quotes this teaching in the Baal Shem Tov’s name, and its version reads “until He created

Yisrael.” It adds the following points. All of Azzélus, atits own level, is part of the Infinite, and at every instant it returns into the Infinite’s
light. Only the Jewish people hold it back. It must return to the level of what is emanated, so that it can give the Jewish people every
good and so that reward and punishment can exist, because neither applies to the simple Nothing. So out of love for the Jewish people,
the Holy One contracts Himself into a limited measure of 236 thousand myriads of parsaos. In essence all the worlds of Azzilus, and
the souls of Beriah, Yetzirah and Asiyab, are G-dliness itself, “He and His life are one in them,” without end or limit. But the yesh of
the Jewish people holds on and sustains all the worlds. The same author expands on this in parshas Va'eschanan (fol. 27¢, beginning
“Asher tzivcha”), and at great length in his Nesiv Mitzvosecha, Nesiv Emunah, path 3, sections 3 and 32. Zobar Chai (parshas Vayikra, fol.
4a) cites the Baal Shem Tov on “the secret of yesh 2317: the letters of PRI also read X271 W, “there are 231,” since 7¢ish (200), lamed
(30) and alef (1) add up to 231. There the Baal Shem Tov teaches that the world could not stand, even though the Holy One contracted
Himself level by level, because in their great light and longing the lights returned to the Infinite, to Nothing. When the Holy One looked
at the Jewish people, at their mitzvos and Torah, the world endured, from nothing to something. The upper lights long to rise to their
root, but they also long greatly to come back down to Jewish souls and delight in them and in their Torah. In brackets the compiler adds
his own remarks. The idea that reish signifies Chochmah appears below, parshas Yisro, teaching 48, and parshas Toldos, gloss 1. On alef
and lamed, however, parshas Pinchas, teaching 1 (beginning “And the Rav said”), teaches that alef alludes to Chochmah only after it has
joined with Binah. By that reading, the name alef mainly alludes to Binah, and lamed would then be Daas. The same passage speaks
of three lines that correspond to the Patriarchs (see also parshas Vayera, veaching 7; parshas Yisro, teaching 12; parshas Va'eira, teaching 1;
parshas Devarim, teaching 1). He leaves the question open. He suggests that the teaching’s main intent matches what he copied nearby
in teaching 7, on the secret of the zzimtzum that comes from Him and remains within Him, and on the “three heads.” The body’s needs,
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g°°2 Niv? 330 %Iy 1o X9 ,inP3Y K12 w21 The substance of his words was this. When the Holy One,
blessed is He and blessed is His Name, created His world, the world could not endure, $2/7%% 911 9377 %2
,021977 ©°°PN31 K12W 7Y ,1"2 XY for everything returned to its root, to the Nothing, blessed is He, until
He created [Yisrael], and the world endured. “The Nothing” (A4yiz) names the Divine source. It has this
name because nothing can be grasped or said of it. A creation drawn toward that source dissolves back into it.
The Hebrew here leaves “created” without an object. The version the compiler quotes in the note reads “until
He created Yisrael.”

YT N'H nean ’7'!1 nRana NI 'ﬁ'l %3, ’?}7 'I'H?: bNWW’ 2% The name Yisrael shows this. The
reish is Chochmah the lamed is Binab, "and the alef is Daas. YR has five letters: yud, shin, reish, alef
and /amed. The teaching assigns three of them to the three faculties of the intellect. It gives no reason for these
assignments. The compiler also finds the assignment of alef and lamed difficult (see the note).

SRR W Ay 0PiYD oR DY mTtn RIT ,0OINYIT NPNIN PRaY WM The yud and shin in
Yisrael, the letters that remain, are the existence that sustains the world whlch became something from
nothing. Yud and shin spell W (yesh), the ordinary Hebrew word for “there is,” or “something that exists.” So
the name holds the three faculties of the intellect together with yesh. “Something from nothing” (yesh meayin)
is the classic phrase for creation out of nothing.

SRR W0 MyIY ninivi 0p ) PR oW 31 This is the name Yisrael, and this is what sustains
the worlds, which became something from nothing. 3 ,7IX>127) Nin%iyn % W orpn o7 ox72° 199

JPR7 AMInTRY 2190 907 11777 X BX2 Therefore the Jewish people sustain all the worlds and all creation.

Otherwise everythlng would return to its earlier state, to Nothing. %7 '?D °R%RR an ’?NWW":W mwm
,Nin%iyn 93 D% The yesh within the Jewish people sustains all the yesh of all the worlds. YORYI RPMT
"M AN 92 W aX ORIENT ,ninkiyn o1vRt 97380 902 P MY 32 49 19K YPXI°1 But this holds only when
a Jew has no more sense of self in him than the worlds need to endure. It does not hold if he has more,
G-d forbid. The word MW" shifts meaning here. Until now it meant “existence,” what keeps creation from
dissolving. Applied to a person, it means his sense of self, his feeling that he is someone. Anything beyond the
measure creation needs is self-importance.

,0°X79277 17127 1290 182 7Y This ends the substance of his awesome words. ;1277 2152 121 PR 11 172071
L% 8IPY A pRiY 23pR ,0°%Y2° 897277 291 The mouth cannot speak enough to explain this, and all
words grow weary, because the idea is deep and the one grasping it falls short. 1717 17in7 ’?; 7"198% 93
:M12 For in my humble opinion, the whole Torah alludes to this. The summary never states how this answers
the question about the parable. The compiler offers a suggestion in the note. He reads fear as holding back and
the kav of chumtin as the body’s needs, which must be mixed in so that the world can exist.

(Degel Machaneh Efraim, parshas Va'eschanan, on the verse “And it will be righteousness,” and parshas Vezos Haberachah)
THE MAIN IDEA

The world stands because the Jewish people give it something solid to rest on. A person should keep only as much sense of
self as that purpose needs, and no more.

TEACHING 5
The Deeds of the Wicked and the Righteous in the Contraction and Line of Creation

3) DYHYN N3 YRS
“In the beginning G-d created...” (Bereishis 1:1)

90 1PN TY LWBNN MUY D9 NX12 nivTe *1wioa m1om NPT For the creation of the world could
not take place, since [the light] spread out without end. The Hebrew opens in the middle of a thought, with
“for,” and does not name what was spreading. The next segment shows that it is the Divine light. Aslong as that
light filled everything without limit, no separate, finite world had room to exist.

which are the zzimezum, must exist in a person together with the three heads, Chochmab, Binab and Daas. The tzimtzum is therefore
from Him and within Him, and the inner side of the physical is spiritual. This is fear, because fear is zzimzzum: fear and Gevurah are
one. The kav of chumtin alludes to the body’s needs, which a person must mix into the Chesed so that existence can sustain the world.
He calls this the plain sense of the matter and signs it as the compiler, citing “the secret of Hashem is for those who fear Him.”

10



Parashas Bereishis Teaching 6

of the w1cked, and the l1ght contracted greatly. This contraction is the tzimezum. In the Arizal’s system,
tzimtzum is the first step of creation. Hashem conceals His infinite light so that there is space for limited beings.
Here the concealment is linked to the deeds of the wicked, which Hashem foresaw.

L2710 92 YR 2OpUT8 Nvyna '?3130-'” He looked at the deeds of the tzaddikim, and a line of life
extended. After the tzimitzum, the Arizal describes a thin “line” (kav) of light that Hashem draws into the
emptied space. That line brings life and gives existence to every world. The teaching pairs the two stages with
two kinds of people. The deeds of the wicked correspond to the concealment, and the deeds of the tzaddikim
correspond to the light that returns. The picture of Hashem looking at the deeds of the righteous and the wicked
at the start of creation echoes the Midrash on these verses.

il la) N'?ﬁ Y% 71032 in the mystery of “reaching and not reaching.” The phrase "1 N1 > is Aramaic.
It describes a light that touches and does not touch at the same time: it reaches its recipient but does not settle
there completely. Applied to the line, this seems to mean that the light arrives in measured form and does not
flood the world as before.

1230 W" 2997 177 PRI TIRY 2"IRT 1R ¥37° 11 92 All this is known from our master the Arizal and
from the light of Israel, our master the Baal Shem Tov. The account of tzimtzum and the line comes from
the Arizal. The link to the deeds of the wicked and the righteous is given in the name of both the Arizal and the
Baal Shem Tov.

(Heichal HaBerachah, beginning of parshas Bereishis)

THE MAIN IDEA

Hashem shaped creation with people’s deeds in mind. The deeds of the wicked caused His light ro withdraw. The deeds of
the righteous drew a line of life back into the world.

TEACHING 6
The Tzimtzum: Hashem Looks at the Deeds of the Tzaddikim and 0f the Wicked

from the Rav, the Mochlach of blessed memory, who sald in the name of the Baal Shem Tov, may his
soul rest in Eden, an explanation of the tzim¢zum that the Kabbalists mention. * A mochiach is a preacher
who rebukes and inspires his listeners. The Kabbalists, above all the Arizal, teach that before creation Hashem’s
infinite light filled everything. Hashem then “contracted” or concealed that light so that a limited world could
exist. This contraction is the #zimtzum. The Kabbalists describe it in terms of light and space. The Baal Shem
Tov explains the same event through two ways Hashem looks at human deeds.

,09K725% 2% W'N° 939872 NPYWD XIT 12IY0YW The matter is this. When it arose in His will, may
His Name be blessed, to do good to the creatures, The phrase “when it arose in His will” is the Kabbalists’
own wording for the first stirring of creation.

,0iT? 200507 TIRR PRINYTY DORYTET NYR2 1"2pn DaN0IWD 100 1980 MATIYNNY 12997 that is, the
will awakened when the Holy One, blessed is He, looked at the deeds of the tzaddikim and longed greatly
to do good to them. Before creation no zzaddik yet existed. The teaching implies that Hashem saw in advance
the deeds that the zzaddikim would do.

,021977 X992% inYT2 7Y 11 977 93 Through this it arose in His mind to create the world. 27137 X

,0I872% mwb M9 751 S D94y Pann 1% 097907 NYEWT But because the flow of kindness was so
great, the world would have been completely nulhﬁed. So there had to be a tzémtzum. Hashem’s longing
to do good is Chesed, kindness that gives without limit. A created thing that received kindness without any limit

*  The compiler cites Zos Zikaron, fol. oc, in the passage explaining the words “eleven days.” There the author writes that if the Creator’s

great flow reached a person without a separating screen, the world would cease to exist. Even creation could not happen at first without
a screen, because the receivers were lacking. So the Creator emanated endless worlds, which are summed up in ten sefzros and middos.
Through them He created this world, and through these same sefz7os the flow and life-force pass down to us, so that we can receive them
without being nullified. The author adds that he heard a parable on this subject from Rabbi Yisrael Baal Shem about seven walls, “that it
appears so.” The note does not give the parable itself. For more on the zzimzzum, the compiler refers the reader below, parshas Bereishis,
teaching 23 and onward.
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Baal Shem Tov al HaTorah Teaching 7

would dissolve back into its source and cease to exist as a thing of its own. Kindness therefore needs a limit before
a world can receive it.

,09992 niT123 o°IyRD OoYYnD nyne 1"3apn PON0IY 3307 that is, the Holy One, blessed is He,
looked at the deeds of the wicked, who awaken Gevuros in the world, Gevuros (plural of Gevurah, “might”)
are the forces of judgment and restraint. They hold back and measure out Chesed. The Kabbalists identify the
tzimtzum with Gevurah. The two gazes line up with two attributes. Looking at the tzaddikim awakens Chesed.
Looking at the wicked awakens Gevurab, and that Gevurab is the tzimezum.

:D'?WCI NN Nﬁ;’? RN 10 M '75_71: and through this it became possible to create the world. The
deeds of the wicked arouse restraint. That restraint lets the kindness awakened by the tzaddzkim reach the world
in a measure it can bear. The teaching does not discuss how the wicked themselves are judged for their deeds.

(Teshuos Chen, parshas Chayei Sarab, and in the Likutim on parshas Shelach)

THE MAIN IDEA

Hashem created the world out of love for the righteous, but that love, given without limit, would have overwhelmed the
world. The deeds of the wicked awaken restraint, and that restraint makes room for the world to exist.

TEACHING 7

The Soul’s Longing, the Body’s Pull, and the Rbythm of Running and Returning

LSMIAT TRYAT RINY 7718 NINR 237N DINDY 57'51: It is known that a person is composed of matter
and form, that is, the soul and the body. “Matter” and “form” are terms from medieval philosophy. The
Hebrew names the pair and then its referents in reverse order. Form is the soul, the element that gives a thing its
identity. Matter is the body, the physical stuff that carries it.

,M33P2 PATO? TORN 202NN NRYIN 13M The soul always burns with longing to cleave to its Maker,
,IP2T0 279272 TRIND 2120 P11 but the matter that surrounds it interrupts the devekus. Devekus means
clinging to Hashem, an unbroken attachment of the mind to Him.

,T2°0R1 3w 09"1»in? 03 TN [A person] also desires material things, such as marital relations
and eating, ,M12 N¥1°2) 6'{"313’: 11:5 7123 7738 12 03 R and this too is a need on High, to refine sparks
and the like. The n:tzotzos are sparks of hohness hidden in physmal things. When a person eats or has marital
relations for the sake of Heaven, he frees the spark in them and raises it to its source. This is why the Hebrew
calls the body’s pull a “need on High”. The body interrupts the soul’s devekus, yet its desires also serve a Divine
purpose.

Y 91207 92 PT°% ming By 1780 93237 2957 099170 0OIRt? OX 92 Only at certain times can the
form overpower the matter and cleave to Him, blessed is His Name, 8187 ni*nm (7" 'R ’?NPTT‘I’) 702
,MPT31 N2V NP3) 7238 in the mystery of “And the living creatures ran and returned” (Yechezkel 1:14).
This is called katnus and gadlus. In Yechezkel’s vision the chayos, the angelic living creatures of the Divine
chariot, dart forward and back “like the appearance of lightning”. The teaching applies their motion to the soul.
When the soul “runs”, it overcomes the body and clings to Hashem. When it “returns”, the body regains its hold.
Gadlus (“greatness”) is the expanded state of closeness. Katnus (“smallness”) is the contracted state that follows
1t.

,1°31 2R NIY DISNET TI0 N2 73K NYRYY 31 As T heard from my teacher [the Baal Shem
Tov] on this, the mystery of tzimtzum, which is “from it and within it”, Tzimztzum is the contraction or
concealment of the Divine light. “From it and within it” (7°21 11°1°12) is an Aramaic idiom for something that
comes out of a thing itself rather than from outside it.

N"ADTY 1PYON "2 8790) and the mystery of the three heads. And his words are beautiful. Here too the

6 On the sparks found in everything, see below in this parsha, teaching 167; parshas Miketz, teaching 1; parshas Vayechi, teaching 4; and
parshas Metzora, teaching 24.

7 The compiler explains “running and returning” below in this parsha, teaching 70, and in his note 59 there. See also parshas Noach, on the
verse “Noach walked with G-d”, teachings 11 and 12, where he treats the subject fully. On katnus and gadlus, see parshas Lech, teachings
19 and 34. The compiler explains the mystery of zzimzzum and the three heads earlier in this section, in his note 4.

8 On the mystery of the three heads, the compiler cites Degel Machaneh Efraim, parshas Vayera, on the verse “And behold, three men”.
There the author quotes the Zobar (parshas Vayera, fol. 9sb), which identifies the three men with three heads, meaning the three mzddos
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Parashas Bereishis Teaching 8

teaching gives only a heading. In the passage the compiler cites in note 8, the three heads are Chesed, Gevurab,
and Tiferes. Each of these middos holds a mixture of good and bad, and a person must break the bad in them.

(Toldos Yaakov Yosef, parshas Yisro, fol. s4b)

THE MAIN IDEA

The soul always wants to be close to Hashem, but the body pulls it away. Even that pull bas a holy purpose when a person
eats and lives for the sake of Heaven. Closeness to Hashem comes in waves: a person rises, falls back, and rises again.

TEACHING 8

The Holy One Looked into the Torah: Thought as a Book That Is Read

RAT IR L (279 W1 K"V R"OPT M 'Y NITAR 7 PN Ny N3 RIPTING 1 mp PORNON
;129 113 “The Holy One, blessed is He, looked into the Torah and created the world” (Zohar, beginning of
parshas Toldos, and parshas Terumah, 161a and the beginning of 161b). Thought is like a book. The Zobar
saying is in Aramaic. It pictures the Holy One consulting the Torah as a builder consults a plan. The teaching
compares thought to a book, so that looking into the Torah’ can mean G-d looking into His own thought.

IN2WNN2 N3 R NI 12,7992 IR 17 INIRY Just as a person says what he has seen in a book, so
he says what he wants in his thought. A reader reports the words he finds on the page. A person who thinks
does the same with his own mind. He “reads” what he wants in his thought, and his speech reports it. The book
in this image belongs to the person himself: it is his own thought.

N?be hakl Nﬂ”“Nﬂ Ay b:ﬂDN (A RE-T] ’.T\WJWW W'ITW "'? 72371221 It seems to me that this is the
explanation I heard of “The Holy One blessed is He, looked into the Torah and created the world”: The
speaker says that he heard this explanation from someone and is reconstructing it. He hedges with “it seems to
me.” He does not name his source.

,P°23 1721R MINIY that “the Torah issues from Chochmahb.” This phrase is also Aramaic. It echoes a
well-known Zohar teaching that the Torah comes forth from Divine wisdom. Chochmabh is the first of the sefiros
of the intellect, the point where Divine thought begins. If the Torah flows from Chochmah, then the Torah is
not a separate book. It is G-d’s own wisdom set out in letters.

X273 M NW:"W 'lgﬁ 1?13’:3 1113!;7?_1?_3!27 'INWW nn 77"1 That is, whatever He saw that His thought
SO to speak wanted H1m to create, that thing He created This line applies the book image. “Looking into
the Torah” means that the Holy One “read” His own Chochmah. Whatever He found that His thought wished
to bring into being, He created, just as a person speaks what he finds in his own mind. The word “so to speak”
signals that thought and wanting are human terms applied to G-d only as a figure.

(Likkutei Amarim, fol. 4a; Keser Shem Tov, part 2, fol. 2d; and see below, end of note 25)

THE MAIN IDEA

G-d created the world out of His own wisdom, the way a person speaks from what be sees in his own mind. The Torab is
that wisdom, so it bolds the plan of everything that exists.

of Chesed, Gevurah, and Tiferes. Every middah holds a mixture of good and bad. A person must break the power of the bad within them
and act on each middab only for good, in a way that brings benefit before Hashem. See also parshas Yisro, teaching 2, and notes 1and 2
there, where the compiler copies more on the three heads, and below in this parsha, note 49.
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TEACHING 9

The World Stands on a Higher Level When the Tzaddik Is in It

Rt [24w oW Py2m] PRt AN vIIR 1 yRwy 0ot 1o Apt 2py? M miana a1 1 PAYRY
,2RY I heard from the late Rabbi, our teacher Rabbi Yaakov Yosef HaKohen, of blessed memory; who
heard my master, my grandfather [the Baal Shem Tov], of blessed memory, say: TRy D'?WI:I{;? v/ D’?p:}p’?
,NI2IRTR NiTR2 IV 09IV 0ORYRRY ,NnninT NiPYRa “At times the world stands at exalted levels, and
at times the world stands at lower levels. , oN12%9971 NI37TR2 TRIY 790 07992 IKY 1Y) Now that Iam
in the world, the world stands at exalted levels.” In the passage the compiler quotes in the note, the author of
Degel Machaneh Efraim explains this as the effect of a leader on his generation. People who bind themselves to
a true #zaddzik follow him, as a body follows its head. When such a leader is present, the whole world therefore
rises with him.

"R IRR DY 907 19 IND 7Y These are the pure words of my grandfather, of blessed memory.

(Degel Machaneh Efraim, parshas Balak, on ‘Now it shall be said’)

THE MAIN IDEA

A generation rises or falls with its leader. When a true tzaddik leads and people bind themselves to him, the whole world
stands higher.

TeAcHING 10

Bereishis as Yarei Boshes: Shame Before the King’s Greatness

YN
“In the beginning” (Bereishis 1:1)

W92 87 (T PR P apen) wiTR it RNy JNOWRTD “Bereishis“ (“In the beginning”).
The holy Zohar (Tikkunei Zobar, tikkun 7) says [that this word spells] yarei boshes, “fear and shame.”
The six letters of N’WN11 rearrange into two words. Yud, reish, and alef spell R, “fear.” Beis, shin, and tav spell
N3, “shame.” The Hebrew here writes NW12 with a vav, the fuller spelling of the same word. The vav is not
one of the six letters, since the anagram uses only the letters of N°WNX12.

,1°387 1237 Y2 9 WY 7 2107 2 TN 2D 9B This means: it is like a man who sits before
the klng and feels great shame before hlm, L3208 °72,INIR 2N "1'?7:‘] R 2N 18 7Y so much that
he does not think about whether the king loves him, which would lead him to love [the king in return].

,1ann Wity »13 1ﬂ'21'f:} awnn N’?N Rather, he thinks about the king’s greatness, so that he will feel shame
before him. The shame of the parable is the embarrassment of a small person in the presence of someone very
great. It does not come from guilt.

:NWI2 N2 NPWR2 97 And this is “Bereishis“: yarei boshes. The teaching places this shame in the first
word of the Torah.

(Keser Shem Tov, part 2, fol. 3b; see also Likkutei Amarim, fol. 2d, sv. “Isa baZohar”)

9 In the same sefer (fol. 41), the Degel Machaneh Efraim explains these words. When a tzaddik and sage leads the generation, and people
attach themselves to him and cleave to him, they all become wise. Everything follows the head, and the body is drawn after the head.
When a person has intelligence and wisdom, even the things he does with his hands and other limbs are done wisely, because everything
follows the mind. This is the sense of “Your camp shall be holy” (parshas Ki Seitzei): all the limbs of the body (Zobar, parshas Noach,
76a) should be in the aspect of Chochmah, which is called holy. So too, when the world cleaves to a sage and tzaddik who does everything
with pure wisdom, everyone acts wisely. Thus Antoninus said to Rebbi (Avodah Zarah 10b), “I know that the least among you revives
the dead,” because they cleaved to Rebbi, who was a great sage. The Degel adds a wordplay he saw in a sefer. The letters of 5" also
spell WRA "5, “T have a head.” When the people have a head and leader, they stand at the level of Yisrael, at exalted levels. The name
2Py’ contains 2pY, “heel.” It describes the time when they have no head, Heaven forbid, and then the world stands at lower levels. See
turther below, parshas Vayishlach, end of note 3. In parshas Va'eschanan the Degel also writes: “I heard from my master, my grandfather,
of blessed memory: when there is a zaddik in the world, he unites all the physical matters of the world, both actions and words.” The
main discussion of raising words appears below in this parsha, from teaching 106 onward. See also parshas Pinchas, teaching 3.
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THE MAIN IDEA
A person who stands before Hashem can think about how much Hashem loves him, or about how great Hashem is. When
he thinks about Hashem’s greatness, be feels a humble shame before the King, and the Torah’s very first word points to
that feeling.

TeacHING 11
The Twenty-Two Letters Hidden Inside Every Physical Thing

,n?;m 7710 712772 NPNIR 20 W 173: Just as there are twenty-two letters in the words of Torah
and prayer, ,NI"NIX 2" 12 03 DPIYW AT IINT 2323Y 222 W 73 so too there are twenty-two letters in
all the material and physical things in the world,* On a page of Torah or in a siddur, a person sees the letters.
In a stone or a loaf of bread he does not see them, yet the same letters are there.

2 wR 5:1 o%iyn N9231 0772 and through them the world and everything in it was created. 97221
i=h} iah)! ﬂ’?bW on2 1NW=JW .'m’n\N ’]WS'? 178173: A Y0 (R"Y 11"37) n\:ﬂﬂ'f o"wa ﬁ?ﬁNW As the Sages
said in the Gemara, in Berachos (ss2): “Betzalel knew how to combine the letters through which heaven
and earth were created,” and so on. Betzalel was the craftsman who built the Mzshkan. If heaven and earth
came into being through letters, then letters lie inside every created thing.

,NI2°PR1 1P 17100 102 ,0%1Y1T %1%y Inina wWatPR NNIRMY P Only, the letters are clothed in
the matter of worldly things, under many coverings, garments, and klipos. Klipos are husks or peels. The
letters sit inside physical matter like fruit inside its peel. The eye sees only the covering.

,1"APT NN MY NININT 79021 And within the letters dwells the spirituality of the Holy One,
blessed is He. ,3 WX 231 787 2 X7% 77207 17429 > So His glory, may He be blessed, fills the whole
earth and everythlng in it. The wordlng echoes the angels proclamation that “the whole earth is full of His
glory.” Here the phrase follows from the letters: G-d’s presence fills each thing because He dwells in the letters
that make it.

("2 71IP°R) 2°3P°N2 NN, T30 21D NN n°® “There is no place empty of Him,” as explained in the
Tikkunei Zobar (Tikkun 26). ,7I09N2 K1Y P11 Only, He is in concealment. 7117 2971 MY SWIR WK1
, "M% 1INDN BN 129K 1IN0 And when people of understanding know about this concealment, for
them it is no concealment and no change.” The hiding exists only in a person’s perception. Once he knows
that G-d is hidden inside the thing, he sces through the covering. “Change” seems to mean that G-d does not
appear any different to him in a material thing than in the words of Torah. The fuller version in the footnote
calls this state equanimity.

$'10) DR IAYPR KD 12NN 17PNT MK PaR PN 0O1poN2 9RRY AN This is what the Tikkunei

' The compiler notes that this passage comes from Toldos Yaakov Yosef, where it does not say outright that the author heard it from the

Baal Shem Tov. However, the Leket Imrei Peninim printed at the end of Otzar HaChaim, and Heichal HaBerachah, copy it in the Baal
Shem Tov’s name and expand on it at length (fol. 206b). That version opens “I heard from my teacher” and gives the same teaching. It
adds that the G-dliness inside the letters brings everything into being, “like the snail whose garment is part of itself” (Bereishis Rabbah
a1:5). Italso says that those attached to G-d have earned equanimity, without any change. It goes on: a person, like the letters, has matter
and form. The bodies of the letters are “stones,” and the light of the sefzros and of the Infinite inside them is their soul. The chief intent
in Torah and prayer is to draw that light into the letters one speaks, so that they can rise and fulfill one’s request. Here it cites Chesed
LeAvrabam, and notes that Ben Poras Yosef (fol. 21b) says “as I received from my teacher, and also found in Chesed Ledvraham.” See
also below, parshas Noach, note 15, and parshas Va'eschanan, teaching 38. Holy thoughts also raise the letters found in the material world.
When a person lifts letters and sparks from the lower levels, he makes them into adornments for the Divine Presence, and this gives
Hashem great satisfaction (see below in this parsha, note 154). For this reason Hashem tests the zzaddikim and refines them, so that they
will not follow evil desire and will raise the life in all things through holy unifications (see below, parshas Lech Lecha, note 2, and parshas
Yisro, teaching 39 and its note). The passage then reads the word Bereishis in terms of the letters. The alef is the Master of the world,
clothed in the yud of Chochmah and the beis of Chochmah and Binah, and it shines down to the lowest levels to raise souls through the
Jewish people. All creatures came into being through the twenty-two letters, and each letter includes all twenty-two (see below, parshas
Noach, note 82). A creature made through a letter closer to the Source stands higher. One made through zv, the last letter, stands lowest.
Yet when such a creature draws close to Hashem, it rises from z4v to alef (citing Zohar vol. 3,128b). Through zav the worlds of Malchus
of Malchus were created, and at their end they mix with k/ipab. Even so, “if someone asks you, “Where is your G-d?’, tell him, ‘In the
great city of Rome™ (Yerushalmi Taanis ch. 1), because nothing exists apart from Hashem. So the zzaddikim may be hidden, poor, and
suffering, and trampled by the mixed multitude and by those whose Torah study is a deadly poison. Still, the Holy One does not hide
from them at all. In every descent they find an ascent through great faith.

See below, parshas Vayeilech, teachings 4, 5, and 6, where the compiler quotes material on the words “I will surely hide.”
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Baal Shem Tov al HaTorah Teaching 12

Zohar cited above says: “But those who are attached to the Holy One, blessed is He, He does not change
for them,” and so on. The Aramaic 17N literally means “hang on,” so it describes those who depend on the
Holy One and cling to Him. The word “but” sets them against everyone else. For others, He does appear changed

and hidden.

(Toldos Yaakov Yosef, beginning of parshas Bereishis, fol. 8c)

THE MAIN IDEA

Every physical thing is built from the same boly letters as Torah and prayer, and G-d dwells inside them under many
coverings. A person who knows that G-d is hiding there no longer finds Him hidden.

TEACHING 12
All Worlds, and Even the Letters, Are Garments and Thrones for One Another

,TINNNT NPN2 7Y ,MY7 17 XED) 0°wAaP 07 0712 niniyn Paw 5" 29w 0w 227 VAN The Baal Shem
Tov, of blessed memory, said that all the worlds are garments and a throne for one another, down to the
lowest level. A garment (2127) covers its wearer and lets him appear through it. A throne (X02) is a seat on
which a king rests. Each world clothes the world above it and serves as its seat. Through this chain, the higher
light reaches the lowest level.

:M1? 71 ND3 12 03 877 2"X NIPNINT 129DK 191 So too, even the letters of the alef-beis are a throne for one
another. The Creator used the Hebrew letters to form the world. The compiler points to teaching 22 below,
where a related teaching appears.

(Chesed LeAvrabam, parshas Bereishis, section 2; see below, teaching 22)

THE MAIN IDEA

Every level of reality clothes and carries the level above it, all the way down to the lowest. Even the letters of the Hebrew
alphabet hold one another up in the same way.

TeacHING 13
Dovid’s Blessing Let the Whole Assembly See That No Place Is Empty of Hashem

22 °¥7 "1 N T 77271 (7 PI0R 1" 'K U 23N wAR AMARRT U0 vapt van e PRYRY
,'331 211 I heard from my master, my grandfather [the Baal Shem Tov], may his merit protect us, of
blessed memory, an explanation of the verse (Divrei HaYamim I 29:10), “Dovid blessed Hashem before
the eyes of the whole assembly...” The phrase 771 23 1Y% ordinarily means only “in the presence of the
whole assembly.” The Baal Shem Tov takes the word Y9, “before the eyes,” literally.

L2712 0K M9 97920 PART P NP Phpn P2 o3yh win2 717 X7 [It means] that Dovid
showed the whole assembly, so that their own eyes perceived it, that “the whole earth is full of His glory,”
and that “there is no place empty of Him.” The first phrase is the angels’ praise in Yeshayahu’s vision. The
second is an Aramaic formula of the Tikkunei Zobar. Both state that Hashem is present everywhere. The word
N2 means that the people grasped this with their senses, and not only as an idea.

1Y 1RnE ' 9 191 AT TR ' 9 N 2 12999 At AN ) How did he show this
to everyone? Through what he said: “Yours, Hashem, are the greatness and the might... Yours, Hashem,
is the kingdom...” These words open the next verse, the blessing Dovid spoke. Each clause begins with 719,
“Yours.” In this way Dovid assigns every quality he names to Hashem.

;0N D927 D2 WY NI XA T2 Wi °2 DY 1R 19°BXY Y57 1N 181 Then everyone, even the
common people, saw that the Holy One, blessed is He, is the root of all things and of their very existence.
Dovid said that all greatness, might and kingship are Hashem’s. So any greatness or strength a person meets in
the world belongs to Hashem, and He is its source.

(Degel Machaneh Efraim, parshas Re'eb, the passage beginning “Ki yarchiv”)

12 See below, parshas Shemos, the compiler’s note 18, where he copies a passage from Heichal HaBerachab, parshas Ki Sisa.
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